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intensified by the beginning of the 19th Century AD as a result of a number of historical events: 
The roots of the ties of the Kazakh and the Uzbek peoples go back centuries. For millennium, they 
have been united by reliable friendship and mutual support, common cultural heritage and strong 
good-neighborly relations based on the proximity of spiritual values, language, religion, history, 
customs and traditions. The Kazakhs, the Uzbeks are the peoples of the Great Steppe, the Turkic 
blood flows in their veins, and the breadth of their hearts has no boundaries.          

After gaining independence both the states of Uzbekistan and Kazakhstan over the years, 
have created a secular form of government. And they are the two leading states in Central Asia 
actively cooperating in all areas. The Kazakh-Uzbek relationships are developing in accordance 
with the Treaty on Eternal Friendship of October 31, 1998 and the Strategic Partnership Treaty of 
June 14, 2013. In the strengthening of fraternal ties and the expansion of inter-state relations 
between the Uzbek and Kazakh peoples, cultural and educational events held in Kazakhstan within 
the framework of the Year of Uzbekistan, exchange of visits of cultural figures are held at the 
highest level. 

 “The Year of Uzbekistan in Kazakhstan shows the true fraternal nature of the relations 
between our peoples, which come from the depth of centuries and are rooted in a glorious common 
history, a rich spiritual heritage of our ancestors,” said President of Kazakhstan, Nursultan 
Nazarbayev at the inauguration ceremony of 2018 as “the Year of Uzbekistan in Kazakhstan”, held 
March 15, 2018. Due to the mutual attraction of cultures, the spiritual life of nations is enriched by 
new forms, involves new creative forces that allow you to support a high level of professionalism, 
as recognized masters of the arts, and the amateur artists. 

A good sign of the Kazakh-Uzbek cultural dialogue in this sense is the fact that in the border 
regions of Kazakhstan and Uzbekistan there is a powerful ethno-cultural dialogue (border national 
communities, common historical and cultural monuments) for building and building long-term 
relationships. The announcement of “2018 – as the Year of Uzbekistan” in the Republic of 
Kazakhstan, and respectively “2019 – as the Year of Kazakhstan” in Uzbekistan becomes a historic 
event.  
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It is hardly possible to overestimate an impact Chokan Valikhanov made on the developing 

history of Kazakh nation as a science. He lived in a critical times for his fellow countrymen. Due to 
his social status and education, he was able to reflect the past, present and future in his scientific 
works. «Historical legends about the batyrs of the 18th century», one of the early works of Chokan 
Valikhanov, was written no later than 1857. There are 14 legends attributed to the XVIII century 
collected in this work. In all the legends, the main characters are batyrs, warriors of the steppe. 
There is a set of historical circumstances that led to the active discourse upon batyrs during this 
particular period. In the 1635, near to the east territory of the Kazakh Khanate, a strong and  
aggressive Dzungar Khanate was formed from several oirat tribes. In the Kazakh legends, the 
population of this union are called Kalmyks, Dzungars, and Torgouts. In 1758, the Oirat Union fell 
under the oppression of Chinese empire, led by the Qing dynasty, which can also be defined as a 
genocide. In his work «Kirghiz» he writes: «Their rapid disappearance, the fall of Dzungaria itself 
serves as a striking example of sudden extinction (of Siberian Kyrgyzs). Still strong under Galdan-
Ceren, who died in 1745, at the age of 25 (Oirats) fall completely, and the ancient name of the 
Oirats disappears not only from history, but also from the memory of neighbors, and their remained 
population, like the most insignificant barbarians, graze the Manchurian cattle, split in different 
parts of their vast lands. In one year (1763), up to a million people died (Description of Dzungaria 
and East Turkestan) and there was not one tent in the best sandals area from Tamirtunor (Issyk-Kul) 
to Tarbagatay».  

The fact of the «extinction» of up to a million Oirats during one year, remained almost 
unnoticed in written sources and scientific works. L.N. Gumiliov writes: «... The defeat of the 
Uygurs by the Kyrgyz in 841-846 or the total extermination of the Kalmyks by the Manchu emperor 
Qian Long in 1756-1758, remained out of sight of historians ... The official Chinese story was 
limited to a simple reference: “More than a million Oirats were killed.” A grand event drowned out 
in bureaucracy...».  The Dzungar tragedy was directly related to the history of the Kazakh people. 
Up until 1758, the Dzungars were the main actors of all external relations of the Kazakh Khanate, 
and their political actions in the region also affected all spheres of internal activities. They are 
mentioned in 9 of the 14 legends in Valikhanov’s work. The main merit and duty of the Kazakh 
batyr in the 18th century was the armed struggle against the Kalmyks. In this regard, it becomes 
clear why in 11 from 14 stories Khan Ablai is mentioned or is playing a main «role». In the national 
memory, the name of Ablai Khan is directly connected to the Kazakh-Dzungar wars, and the main 
military and diplomatic victories the Khanate had over this period. It is also worth mentioning that 
in the historical memory of the Kazakhs, the Kalmyks are often represented as worthy enemies. For 
example, in the 14th legend: «Galdan asked Ablai when he was in captivity: “Which rulers are 
higher than others?” - “Condaker, Russian white king, Izhen-Khan, Galdan, after: myself ” - “Me, 
me!” said Galdan. “You rule a small population, but you deserve a larger population”, said Ablai». 

Relations between the Kazakh and Dzungarian khanates, Kazakhs and Kalmyks can be 
described as tragic relations. Kazakhs and Kalmyks are both nomads: they have adjacent nomads, a 
similar economic pattern (nomadic), a similar culture (nomadic), the languages of both nations 
contain many words borrowed from each other. One interesting detail can be found if we carefully 
analyze the legends: notably, there are no references to translators, therefore, it can be concluded 
that Kazakhs and Kalmyks were able to understand languages of each other and could communicate 
without any additional help. Most likely, it can be stated that in the 17th and 18th centuries, 
Kazakhs and Kalmyks were something close to bilingual. To put it into other words, the Kalmyk (or 
Mongolian) language was commonly used or generally understood among the Kazakhs, and, 
conversely, among the Kalmyks, the Kazakh (Turkic) language was understood. Up to the 18th 
century, one could confidently talk about the Turkic-Mongolian unity, despite the fact that in the 
18th century, the Kazakhs were commonly perceived as Muslims (though most of them still 
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practiced Tengrism), and most of Mongols as Buddhists. The aggressive foreign policy and 
ingenious diplomacy of Chinese empire led to the clash of two nomadic states - the Kazakh and 
Dzungarian Khanates. This led to the fact that the very existence of the Kazakh Khanate could be  
questioned. The Oirat Union ceased to exist in 1758, becoming part of China. These statements are 
confirmed in another work by Chokan Valikhanov «Shun-batyr (adventurer of the 18th century)» 
written no later than 1860. He recognized the fact that in the Kazakh steppe  «dissatisfied and 
offended from all parts of the world, from Tatar Siberia, from Kokand, Dzungaria and from the 
lower reaches of the Volga» are hiding. He defines those who are dissatisfied and offended as 
Central Asian refugie (refugees), using the French word with the meaning of a fugitive hiding from 
persecution. The escapers were not only the common people, but also the aristocrats. As an example 
of the latter, there are the Turkestan prince Ablai Khan, the two Dzungar princes Debachi and 
Amirsana. Ablai, having fled to the steppe, became the Khan of the Middle Horde of the Kazakhs. 
Debachi and Amirsana gained possession of the Kazakh generation of Naimans. Aristocrats were 
accepted hospitably and always maintained their high position here. One of the most famous 
refugies was Karasakal, who in 1740 led the uprising of the Bashkir people, after defeating whom 
he fled to the Kazakh steppe. Here he pretended to be Shuna, the brother of the then Dzungarian 
Kontaishi Galden-Ceren. Shuna was a contender for the Dzungar throne and was loved by the 
general public. The Dzungars, if he had led them, could have rebelled against the collusion of 
Galden Ceren. Karasakal himself was dangerous for the Russian authorities, as he could cause 
unrest among the Bashkirs. In the Kazakh steppe, he found shelter with Batyr Kabanbay of the 
Kara-Kerey clan, he was granted a small clan of Naimans to rule, Karasakal took the name of 
Karakhan. By pretending to be Shun, he became dangerous for the Dzungarian rulers. According to 
sergeant Kamovshchikov, whose testimony of 1748 is cited by Valikhanov, the Dzungar noyons 
(princes) Debach and Emakum would support Shun in the fight for the throne. Shuna enjoyed great 
influence in the Oirat Union. In the steppe legends, the question was not resolved whether Shun was 
real or it was an impostor, although in these legends only the image of Shuna was preserved, and 
the name Karasakal was eventually lost. 

The legends about Shuna-batyr are found throughout the steppe, and among Kalmyks of 
Altai, and among Kazakhs, and among the Volga Kalmyks. This is another argument in favor of the 
cultural unity of the Kazakhs and Kalmyks in the XVII – XVIII centuries. Only through very close 
contacts and mutual influence can the hero of the legends of one population become a hero of 
another, especially since, according to historians of the 17th and 18th centuries, the Kalmyks and 
Kazakhs did not only fight against each other. Valikhanov cites a legend about Shuna borrowed 
from Altai Kalmyks and published in Tomsk Provincial Newspaper for 1858 No 29 Verbitsky in the 
article «Folk Legends of Kuznetsk Telecommunications». The plot is «Shuna-batyr». Tradition is 
permeated with sympathy for Shuna.     

Valikhanov refers to the document he has of the XVIII century, in which «the almost 
identical story of the same Shuny is told». The deceased Dzungar Kontaishi impersonates Bashkir 
Karasakal. In the Kazakh steppe, Karasakal is impersonating Shuna, which, according to 
Valikhanov, speaks in favor of the fact that Shuna’s personality was very popular among the 
Kazakhs at that time. Before that, Karasakal was in Bashkiria, where he presented himself as a 
Kuban under the name of Sultan Giray. He raised a riot there, failed, and fled to the Kazakh steppe, 
where he became known as Shuna, brother of Galden-Ceren. Kazakh foremen believed him and 
gave control over two thousand people from the Naiman clan. Two thousand people means only the 
number of fit men for war, this number does not include their wives and children. This is the 
inherent method of calculating the people, which existed long before Chingis Khan. Nomads come 
to the feudal service with the house, i.e. with the family and all his household (livestock, etc.). This 
fact is another proof of the fact that Shuna enjoyed recognition among the Kazakhs. Referring to the 
opinions of Tyukan (a Bashkir who knew Karasakal) and Bargai (Shuna's sibling by his mother), 
Valikhanov believes that Karasakal-Shuna is an impostor. With the existing political instability in 
the Dzhungar khanate, Galden-Ceren frightened the samballer, as evidenced by the fact that 
Galden-Ceren inclined the Kazakh sultan Barak to extradite Karasakal to him. An impostor found 
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out about this went under the protection of the famous Kazybek-biy and Kabanbai batyr. 
Karasakal’s self-proclamation speaks in favor of the fact that, according to legends of the Volga 
Kalmyks, Shuna died at the mouth of the Kuma River in the North Caucasus. On the death of 
Karasakal, Valikhanov found another kind of information in the archives. According to Kazakh 
Akbay Sundukov, Bashkir Karasakal died two months before Akbay Sundukov was captured by 
Kazakhs from Grachevskaya stanitsa.  

Based on these data, Valikhanov claims that Karasakal and Shuna are two different people. 
Shuna is a Kalmyk sage and batyr, about which the Kazakhs still have legends. Karasakal is a 
Bashkir who led one of the revolts of his people against the Russian Empire, in the Kazakh steppe 
posing as Shuna-batyr. To conclude, it is important to mention that the information we have thanks 
to Chokan Valikhanov’s work on the topic of batyrs and legends of the steppe, helps us to 
understand that the relationship between Kazakh and Dzungar Khanate were far more complicated 
than it might be seen from the first sight.  
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Ʌ.ɇ. Гɭɦɢɥɟɜ ɚɬыɧɞɚԑы ȿԜɍ Ɍɚɪɢɯ ɦɚɦɚɧɞыԑыɧың 2 ɤɭɪɫ ɦɚɝɢɫɬɪɚɧɬы 

Ԑыɥыɦɢ ɠɟɬɟɤшіɫі – ɬ.ԑ.ɤ., ɞɨɰɟɧɬ ȿɪɦɟɧɛɚɟɜɚ Г.Ʉ. 
 
ȿɥ ɛɨɥыɩ ԧɡ ɬәɭɟɥɫіɡɞіɝіɦіɡɞі ɚɥԑɚɧɧɚɧ ɛɟɪɝі ɭɚԕыɬɬɚ, әɫіɪɟɫɟ ɫɨңԑы ɠыɥɞɚɪ 

ɚɪɚɥыԑыɧɞɚ ԧɡіɦіɡɞің ɨɬɚɧɞыԕ ɬɚɪɢɯ ԑыɥыɦы ɡɚɦɚɧ ɚԑыɫыɧɚ ԕɚɪɚɣ ԧɡɝɟɪіɩ, ɬԛɪɥішɟ ɞɚɦыɩ 
ɤɟɥɟ ɠɚɬыɪ. ȿɥɛɚɫы ɇ.Ə.ɇɚɡɚɪɛɚɟɜ «Ȼіɡ ԝɥɬɬың ɬɚɪɢɯɢ ɫɚɧɚɫыɧ ԕɚɥыɩɬɚɫɬыɪɭ ɠԝɦыɫыɧ 
ɠɚɥԑɚɫɬыɪɭыɦыɡ ɤɟɪɟɤ» ɞɟɩ ɛɟɤіɬɤɟɧ ɬɚɩɫыɪɦɚ ԑыɥыɦ ԛшіɧ ɤԧɩɬɟɝɟɧ ɦіɧɞɟɬɬɟɪɞі ɠԛɤɬɟɣɞі. 
[1]. ɋɨɥ ԛшіɧɞɟ ԝɥɬɬыԕ ɫɚɧɚɧы ɠɚңԑыɪɬɭԑɚ ԕɨԑɚɦ ɛɨɥыɩ ɤԛш ɫɚɥɭыɦыɡ ɤɟɪɟɤ. Ɉɫы ɨɪɚɣɞɚ 
ɬɚɪɢɯ ɩɟɧ ԝɥɬɬыԕ ɫɚɧɚɧы ɠɟɬіɥɞіɪɭ ɦɚԕɫɚɬыɧɞɚ ԧɥɤɟɬɚɧɭɞың ɚɬԕɚɪɚɪ ɪԧɥі ɟɪɟɤшɟ, ɫɟɛɟɛі 
ɬɚɪɢɯ ԕɚɥыɩɬɚɫɬыɪԑɚɧ «ԛɥɤɟɧ» ɬɚɪɢɯ «ɠɟɪɝіɥіɤɬі» ɬɚɪɢɯɬɚɧ ɛɚɫɬɚɭ ɚɥɚɞы. Ɉɫы «ɠɟɪɝіɥіɤɬі» 
ɬɚɪɢɯ – ɨɥ ɠɟɤɟ ɦɟɦɥɟɤɟɬɬің, ɤԧшɟɧің, ɚɭыɥɞың, ɚɭɞɚɧɧың, ԕɚɥɚɧың ԧɬɤɟɧіɧ ɤԧɪɫɟɬɟɞі. Ⱥɥ 
ɛԝɥ «ɠɟɪɝіɥіɤɬі» ɞɟɩ ɨɬыɪԑɚɧыɦыɡ ɨɥ – ԧɥɤɟɬɚɧɭ. ɋɨңԑы ɤɟɡɟɧɞɟɪɞɟ ԑыɥыɦɞɚ, ɤԧɩɬɟɝɟɧ 
ɚɭɞɢɬɨɪɢяɥɚɪɞɚ, ԕɨԑɚɦɞɚ ԧɥɤɟɬɚɧɭɞың ɦɚңыɡы ɨɧың ԕɚɠɟɬɬіɥіɝі ɠɚɣыɧɞɚ ɚɣɬыɥɚ ɛɚɫɬɚɞы. 
Ɉɧың ԧɡіɧɞіɤ ɫɟɛɟɩɬɟɪі ɞɟ ɛɚɪ. Ȼіɪіɧшіɞɟɧ, ԧɥɤɟɬɚɧɭɞың ɬɨɥыԕ ɦәɧі ɚшыɥɚ ԕɨɣɦɚԑɚɧ,  
ɟɤіɧшіɞɟɧ, ɨɧың ɧɟɝіɡɞіɤ ɩәɧɞіɤ ɧыɫɚɧы ɚɧыԕ ɟɦɟɫ, ԛшіɧшіɞɟɧ, ɨɧың ɬɟɨɪɢя ɦɟɬɨɞɨɥɨɝɢя 
ɠɚԑыɧɚɧ ɛіɪіɡɞіɥіɤ әɥі ԕɚɥɚɧɛɚԑɚɧ. Ʉɟɣ ɞɟɪɟɤɟɬɟɪɞɟ ԧɥɤɟɬɚɧɭɞы Ԕɚɡɚԕɫɬɚɧ ɬɚɪɢɯыɦɟɧ ɛіɪɞɟɣ 
ɬɟңɟɩ шɚɬɚɫыɩ ɠɚɬɚɞы. Ⱥɣɬɚ ɤɟɬɭ ɤɟɪɟɤ, ɨɥ Ɉɬɚɧ ɬɚɪɢɯыɧың ɛіɪ ɛԧɥіɝі, ɨɥ ɬɭɪɚɥы ԧɡɝɟ ɟɥɞɟɪ 
әɥɞɟԕɚшɚɧ ɞәɥɟɥɞɟɩ ԕɨɣԑɚɧ.  ɀɚɥɩы ԧɥɤɟɬɚɧɭɞɚ ɛɚɫԕɚ ɛіɥіɦ ɫɚɥɚɫы ɬәɪіɡɞі ԕɚɥыɩɬɚɫɭ ɦɟɧ 
ɞɚɦɭыɧың ɟɤі ɫɚɬыɫы ɛɚɪ. Ȼіɪі ɩɪɚɤɬɢɤɚɥыԕ ɛɨɥɫɚ, ɟɤіɧшіɫі ԑыɥыɦɢ. Ԧɥɤɟɬɚɧɭ ԑыɥыɦыɧың 
ɩɪɚɤɬɢɤɚɥыԕ ɛɚɫɬɚɭы ɚɭыɡшɚ ɬɚɪɢɯɩɟɧ ɬыԑыɡ ɛɚɣɥɚɧыɫɚɞы. Ԧɥɤɟ ɦәɞɟɧɢɟɬі, ɨɧың ɬɚɪɢɯы 
ɠԧɧіɧɞɟ ɦәɥіɦɟɬɬɟɪ ɤԧɧɟɞɟɧ ɤɟɥɟ ɠɚɬԕɚɧ ɚɬɚɞɚɧ ɛɚɥɚԑɚ ɛɟɪіɥіɩ ɤɟɥɟɞі. 

Ɉɫы ɧɟɝіɡɞɟ ԧɥɤɟɬɚɧɭшыɥыԕ ɬɚԕыɪыɛыɧɚ ɤԧɩɬɟɝɟɧ ɧɚԕɬы ɞɟɪɟɤɤԧɡɞɟɪɦɟɧ ɬԛɪɥі 
ɦɚɬɟɪɢɚɥɞɚɪɞы ɠɟɬɤіɡɟɬіɧ ɚɣɦɚԕɬыԕ ɝɚɡɟɬɬɟɪɝɟ ɬɨɥыԕ ɦәɧ ɛɟɪɭіɦіɡ ԕɚɠɟɬ. Ⱥɣɦɚԕɬыԕ 
ɝɚɡɟɬɬɟɪ ɚԕɩɚɪɚɬɬың ɨңɚɣ әɪі ɤԧɩ ԕɨɥɞɚɧыɥɚɬыɧ ɬԛɪі. Ɉɥɚɪ ɤԧɩɬɟɝɟɧ ԑыɥыɦɢ ɦɚԕɚɥɚɥɚɪɞɚ, 
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